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--Letter 1--

An abridged version of the view of the Chohan anTtS. from his own words as
given last night. My own letter, the answer to y®wrill shortly follow.
K.H.

The doctrine we promulgate being the only true amest, supported by such
evidence as we are preparing to give become ukimaiumphant as every other truth.
Yet it is absolutely necessary to inculcate it gedly, enforcing its theories,
unimpeachable facts for those who know, with direérences deduced from and
corroborated by the evidence furnished by modeattescience. That is the reason why
Colonel H.S.O., who works but to revive Buddhismaynbe regarded as one who
labours in the true path of theosophy, far more thay other man who chooses as his
goal the gratification of his own ardent aspirasidor occult knowledge. Buddhism,
stripped of its superstitions, is eternal truthg év@ who strives for the latter is striving
for Theos-Sophia, Divine Wisdom, which is a synomgfntruth.

For our doctrines to practically react on the sibedamoral code, or the ideas of
truthfulness, purity, self-denial, charity, etc.e imave to popularize a knowledge of
theosophy. It is not the individual and determipadpose of attaining oneself Nirvana
(the culmination of all knowledge and absolute wisdl which is after all only an
exalted and gloriouselfishness—but the self-sacrificing pursuit of the best meéms
lead on the right path our neighbour, to cause asynof our fellow-creatures as we
possibly can to benefit by it, which constitutes true theosophist.

The intellectual portions of mankind seem to be thsting into two classes, the
one unconsciously preparing for itself long perieisemporary annihilation or states
of non-consciousness, owing to the deliberate sdee of their intellect, its
imprisonment in the narrow grooves of bigotry andesstition, a process which cannot
fail to lead to the utter deformation of the in¢eliual principle; the other unrestrainedly
indulging its animal propensities with the deliderantention of submitting to
annihilation pure and simple in case of failure,mdlenniums of degradation after
physical dissolution. Those ‘intellectual classe®acting upon the ignorant masses
which they attract and which look up to them aslednd fit examples to follow,
degrade and morally ruin those they ought to ptodeel guide. Between degrading
superstition and still more degrading brutal mafesm, the white dove of truth has
hardly room where to rest her weary unwelcome foot.

It is time that theosophy should enter the areima;sbns of theosophists are more
likely to become in their turn theosophists thapthimg else. No messenger of truth, no
prophet has ever achieved during his lifetime amete triumph, not even Buddha.



The Theosophical Society was chosen as the cotoee;sthe foundation of the future

religions of humanity. To achieve the proposed obje greater, wiser, and especially a
more benevolent intermingling of the high and tw,lof the Alpha and the Omega of

society, was determined upon. The white race meishé first to stretch out the hand of
fellowship to the dark nations, to call the poospieed ‘nigger’ brother. This prospect
may not smile to all, but he is no Theosophist whyects to this principle.

In view of the ever-increasing triumph and at thens time misuse of free-thought
andliberty (the universal reign of Satan, Eliphas Levi woudtvé called it), how is the
combativenatural instinct of man to be restrained from inflictingher-to unheard-of
cruelty and enormities, tyranny, injustice, ettnat through the soothing influence of a
brotherhood, and of the practical application ofl8ia’s esoteric doctrines?

For as everyone knows, total emancipation fromaitghof the one all-pervading
power or law called God by the priests—Buddha, meWVisdom and enlightenment or
Theosophy, by the philosophers of all ages—measstake emancipation from that of
human law. Once unfettered and delivered from tlad weight of dogmatic
interpretations, personal names, anthropomorphiceq@tions and salaried priests, the
fundamental doctrines of all religion will be pravelentical in their esoteric meaning.
Osiris, Krishna, Buddha, Christ, will be shown @$edent names for one and the same
royal highway to final bliss, Nirvana.

Mystical Christianity, that is to say that Christity which teaches self-redemption
through our own seventh principle—this liberatedaPatma (Augoeides) called by
some Christ, by others Buddha, and equivalentdemneration or rebirth in spirit—wiill
be found just the same truth as the Nirvana of Bigid. All of us have to get rid of our
own Ego, the illusory apparesdif, to recognize our true self in a transcendentahdiv
life. But if we would not be selfish, we must s&ito make other people see that truth,
to recognize the reality of that transcendentdl, $ké Buddha, the Christ or God of
every preacher. This is why even exoteric Buddhisrthe surest path to lead men
towards the one esoteric truth.

As we find the world now, whether Christian, Mussah or Pagan, justice is
disregarded and honour and mercy both flung toninels. In a word, how, seeing that
the main objects of the T. S. are misinterpretedhimge who are most willing to serve
us personally, are we to deal with the rest of nmahkwith the curse known as the
‘struggle for life’, which is the real and most pfic parent of most woes and sorrows
and all crimes? Why has that struggle become thesl universal scheme of the
universe? We answer, because no religion, witlexoeption of Buddhism, has hitherto
taught a practical contempt for this earthly Ivehile each of them, always with that
one solitary exception, has through its hells aachmhtions inculcated the greatest
dread of death. Therefore do we find that strudglelife raging most fiercely in
Christian countries, most prevalent in Europe amdeAca. It weakens in the Pagan
lands, and is nearly unknown among Buddhist pojauriat (In China during famine and
where the masses are most ignorant of their owangrreligion, it was remarked that
those mothers who devoured their children belorigddcalities where there were the
most Christian missionaries to be found; wheredlveere none, and the Bonzes alone
had the field, the population died with the utmiosiifference.) Teach the people to see
that life on this earth even the happiest is botaen and an illusion, that it is but our



own karma, the cause producing the effect, that is our ovadggy our saviour in future
lives, and the great struggle for life will soonséoits intensity. There are no
penitentiaries in Buddhist lands, and crime is lyeanknown among the Buddhist
Thibetans. (The above is not addressed to yoy,A..S., and has naught to do with
the work of the Simla Eclectic Society. It is meanty as an answer to the erroneous
impression in Mr Hume’s mind of the ‘Ceylon worls ao theosophy.)

The world in general, the Christendom especiadift, for two thousand years to
the regime of a personal God, as well as its palitand social systems based on that
idea, has now proved a failure. If the Theosoplsais ‘We have nothing to do with all
this; the lower classes and the inferior racessghof India for instance, in the
conception of the British) cannot concern us andstmumanage as they can,” what
becomes of our fine professions of benevolencdamptmropy, reform, etc.? Are these
professions a mockery? And if a mockery, can owsHhe true path? Shall we not
devote ourselves to teaching a few Europeans, fdtiefat of the land. many of them
loaded with the gifts of blind fortune, the ratitmaf bell-ringing, cup-growing, of the
spiritual telephone and astral body formations, krave the teeming millions of the
ignorant, of the poor and despised, the lowly ane oppressed, to take care of
themselves and of their hereafter as best they kmawm? Never. Rather perish the T.S.
with both its hapless founders than that we shpelunit it to become no better than an
academy of magic, a hall of occultism. That we desoted followers of that spirit
incarnate of absolute self-sacrifice, of philangyodivine kindness, as of all the
highest virtues attainable on this earth of sorrtbve, man of men, Gautama Buddha,
should ever allow the T.S. to represent éhmbodiment of selfishness, the refuge of the
few with no thought in them for the many, is ast@idea, my brothers.

Among the few glimpses obtained by Europeans ofbdthiand its mystical
hierarchy of ‘perfect Lamas’, there is one whichsweorrectly understood and
described. ‘The incarnations of the BodhisattvajrRa Pani, or Avalokitesvara and of
Tsong-ka-pa and that of Amitabha, relinquish atirthdeath the attainment of
Buddhahood — i.e., theummum bonum of bliss and of individual personal felicity—
that they might be born again and again for theebewof mankind.” (R.D.) (Rhys
Davids.) In other words, that they might be agaiml again subjected to misery,
imprisonment in flesh, and all the sorrows of lfepvided that by such a self-sacrifice,
repeated throughout long and dreary centuries, tinéyht become the means of
securing salvation and bliss in the hereafter fbaadful of men chosen among but one
of the many races of mankind. And it is we, the bhlandisciples of these perfect
Lamas, who are expected to allow the T.S. to di®pable title, that of Brotherhood of
Humanity, to become a simple school of psycholddy, no, good brother, you have
been labouring under the mistake too long alreédy.us understand each other. He
who does not feel competent enough to grasp thkendéa sufficiently, to work for it,
need not undertake a task too heavy for him. Beteths hardly a Theosophist in the
whole Society unable to effectually help it by @emting the erroneous impressions of
the outsiders, if not by actually propagating hilhgeis idea. Oh, for the noble and
unselfish man to help wfectually in India in that divine task! All our knowledge, gia
and present, would not be sufficient to repay him.

Having explained our views and aspirations, | havea few words more to add.
To be true, religion and philosophy must offer iidution of every problem. That the



world is in such a bad condition morally is a casole evidence that none of its
religions and philosophies, those of ttigilized races less than any other, have ever
possessed theuth. The right and logical explanations on the subjé¢he problems of
the great dual principles—right and wrong, good ant, liberty and despotism, pain
and pleasure, egotism and altruism—are as impaessiblhem now as they were 1881
years ago. They are as far from the solution ag ¢lver were; but to these there must
be somewhere a consistent solution, and if ourrohest prove their competence to offer
it, then the world will be quick to confesisat must be the true philosophy, the true
religion, the true light, which givdasuth and nothing but the truth.

Notes to Letter (by C. Jinargjadasa, 1945)

This is certainly the most important letter evereiged from the adept teachers, as
it is a communication from the Maha Chohan (‘to s#ansight the future lies like an
open page’'—K.H., Letter 16), one of the three grsdepts who form the ‘triangle’ of
the great Hierarchy. As the note from the Mastét.kKsays, the communication is not a
letter written by the Maha Chohan himself, but tteport of an interview. To
understand its full significance, we must enteo itite Theosophical situation in 1881.
Communications by way of precipitated letters hagum to come to Mr A.P. Sinnett in
October 1881 (18807?) at Allahabad; the next priacpgerson in the Allahabad group
was Mr A.O. Hume who joined the Society in 18818Q8). The former was editor of
The Pioneer, the English daily which was practically the moutqa of the British
Government; the latter was a high official in i&\sce.

Both these Englishmen were in close touch withstientific ideas then prevalent
in England; neither was religious nor had any legrtowards mysticism. Both were
‘very British’ with a veiled antipathy towards tliarker-skinned Aryans among whom
their lot was temporarily cast. Mr Sinnett was mtday race, but Mr Hume was proud
with the overweening pride of a fancied superiaeliect. The former had not the
faintest idea of what was meant by metaphysics lologophy, he was intensely
objective and fascinated by all scientific expemtse the latter was an ornithologist and
had a hobby of collecting the skins of rare bias] some knowledge of metaphysical
thought. Both these Englishmen were drawn to Thaelmgobut what characterized Mr
Sinnett was a steadily growing attachment to thest®taK.H.—whom he presently
termed his ‘Guardian’—evidently an attachment bidugom past lives. But neither at
the time realized who or what the Adepts were,didithe Adepts reveal themselves in
their full nature and powers, but merely as phipsoal instructors, who could on
occasion perform certain ‘phenomena’. Some of tla@saelated in Mr Sinnett’s work,
The Occult World.

But above all things, what characterized these Englishmen, neither of them of
the highest scientific or philosophical attainmemss the profound conviction that
they knew the western world far better than the passleWhen the Adepts proclaimed
the true significance of their attempt to influertbe world through the Theosophical
Society, which was to mould the world towards @éarand truer sense of brotherhood
than the religions had so far accomplished, thesepiainly informed the Adepts that
there was no future at all for the theosophical ement in the West along that line.



The only way to convince the thoughtful minds o iWest, that the ideas of the Adepts
were worth examining, waBrst to perform certain phenomena under perfect ‘test
conditions’. European scientists of the type of ldyx Tyndall, Darwin and others
would then be ready to examine the theosophicaighmoncerning life and evolution.
As to the Society’s first Object of establishingraversal brotherhood, Mr Sinnett and
Mr Hume said that Christianity had been trying togbaim brotherhood for 1880 years,
with no success whatsoever; why dissipate the gnar§heosophists, who desired to
serve the Adepts, along that futile line? The aailiiective way to convince the West
that the Adepts had something to teach was by penig, for instance, such a
phenomenon as that of bringing the Londames of a particular date to Simla on the
same day, a journey which usually took twenty-oagsdy steamer and rail.

Again and again Mr Sinnett and Mr Hume harped o tesis. In spite of all the
teachings received by him, Mr Sinnett never to ¢hd of his life changed from his
standpoint, for long years after all communicati@ased between the Master K.H. and
himself, he wrote:

The true work of a Theosophist is to promote spirtial progress. This is a
higher task than even the promoting of Brotherhood—which is, after all, the
elementary teaching both of Theosophy and Christiaity.

Mr Sinnett and Mr Hume again and again insisted thay knew the world
(meaning England) better than the Adepts, and coet to attempt to instruct the
Adepts as to what they should do, if they desimedtheosophical movement to become
a success. So tiresome were they in their insistérat on a certain occasion the Master
M. wrote to Mr Sinnett as follows:

A few days before leaving us, Koot Hoomi speakingfo/ou said to me as
follows, ‘I feel tired and weary of these never endg disputations. The more |

try to explain to both of them the circumstances tht control us and that

interpose between us so many obstacles to free irdeurse, the less they
understand me! Under the most favourable aspects it correspondence must
always be unsatisfactory, even exasperatingly sa #mes; for nothing short of

personal interviews, at which there could be disceson and the instant solution
of intellectual difficulties as they arise, would atisfy them fully. It is as though

we were hallooing to each other across an impassahiavine and only one of us
seeing his interlocutor. In point of fact, there isnowhere in physical nature a
mountain abyss so hopelessly impassable and obsttive to the traveller as

that spiritual one, which keeps them back from me(The Mahatma Letters to

A.P. Sinnett, Letter 29).

A quite characteristic example of the attitude wére Mr Sinnett to the Adepts was
a letter he wrote to the Master about this verytdreKXIX, that the Master should
rewrite it, leaving out certain parts of it, since thedetas it was would not at all have
the effect on Mr Hume which the Master desired.

It was only with the permission of the Maha Cholilasit communications to Mr
Sinnett and Mr Hume, through letters and phenombad, begun, and as neither of
them seemed amenable to reason, at last the Mé@steapproached the Maha Chohan.



We have this communication which | have placed esel 1, for it is practically the
charter for the work and development of the Theb&@ Society throughout the ages.

One of the strangest elements in this episodeaisthie original of this letter to Mr
Sinnett from the Master K.H., recording the obsBors of the Maha Chohan, is
nowhere to be found. It is not publishedTine Mahatma Letters to A.P. Snnett. But
fortunately for us, copies were made, under inswas from the two Masters, of such
parts of their communications to Mr Sinnett andlime as were instructional in their
nature, and which gave an idea of the esoteriopbdhy. This first letter was copied
and cyclostyled in London, and sent to certain ctetk persons. One such copy is
among the papers of C.W. Leadbeater, and | puldiie letter from it in my edition of
1919. This year, 1945, when our archives, which been evacuated out of Madras
owing to the war, were back again at Adyar, | foumdnanuscript volume, in the
handwriting of Miss Francesca Arundale, which corgd, among other extracts from
the letters, this Letter 1. | have recopied theetdrom these two manuscripts.

H.P.B. of course knew of this letter and evidertigd a copy, for she quotes
extracts here and there from it (with slight chamger publication to the public, |
presume), with the following note:

But another letter was written, also in 188@hich is not only a direct reproof
to the Theosophists who neglect the main idea dafti&rhood, but also an
anticipated answer to M. Emile Burnouf's chief argtnt. Here are a few extracts
from it. It was addressed again to those who soughimake away with the
‘sentimental title’, and make of the Society butaaana for ‘cup-growing and astral
bell-ringing’ (Lucifer, Vol. I, August 1888, pp. 431-32).

H.P.B. also quoted from this letter in her firsatetment issued in 1888 to the
members of the newly formed E.S.T.

In Letter 33 the Master refers to this letter whersays:

Those greater than we have said that he who thinkihe task of working for
others too hard had better not undertake it.

In the issue for February 1893, Die Path, edited by W.Q. Judge in New York,
three paragraphs from the letter are quoted; asladters 32 and 33 in this work. The
article inThe Path, in which the three parts of Letter 1 of the Mahak4m are quoted,
is signed, ‘One of the Recipients’. | can only pree that Mr Judge did not know that
the recipient was Mr Sinnett, as the words of thestdr to Mr Sinnett, ‘My own letter,
the answer to yours, will shortly follow. K.H.”,@not in the cyclostyled copy which, |
presume, is what Mr Judge had before him.

Dr Besant, in September 1907, in her first addi@$lse Society as President, refers
to the parts of this letter quotedThe Path mentioned above.

In the letter which Dr Annie Besant received in Q9Qetter 59) the Master K.H.,
referring to Letter 1, says:

1 H.P.B. omitted to note that the Letter says in the sentartaanke ‘1881 years ago’.



The Theosophical Society was meant to be the cornstone of the future
religions of humanity.

Mr Sinnett worked for Theosophy right to the endhwhis many books and
constant lectures; he was twice Vice-PresidentefSociety. But he held throughout
that the work of Theosophists was directed to rkestaobjectives by both Presidents,
H.S. Olcott and Annie Besant, and he was criti€dhe activities of both. Mr Hume left
the Society in 1884. Nevertheless, so strong wasittakening he had undergone in his
best nature under the influence of he Adepts, tieaaccomplished one of the great
objectives of the Adepts—the awakening of Indianfrdier position of servile
acquiescence in the British administration. It Wwais Hume, after he retired from
Government service, who was the prime mover angirgisin creating the now famous
Indian National Congress, and he has rightly eathechame of Father of the Congress.

Additional Note re the Maha Chohan Letter (by edita, 1963)

Recently it was discovered that the letter from tMaha Chohan appears in
H.P.B.’'s scrap-book, No. XXIIl, Part Il, (page 46@s a cutting from the American
Religio-Philosophical Journal of 26 June 1886, in a letter addressed to the editbr w
the following heading:

Several Good Reasons

Given to ‘R.H.’ by the Chohan Why the
Theosophical Society should be a
Brotherhood of Humanity.

At the end of the letter there is the following &rot

The above is an abridged version of the views ef@mohan on the Theosophical
Society from his own words, as given last nighotltyh an accredited chela, and
now published for the benefit of those whom it ncapcern.

In the final paragraph, where Mr C. Jinarajadasagthe date as 1880 (1881), the
cutting distinctly gives the date as 1886. The twewsions are practically the same
except for a few minor differences in punctuatiow avords, but the American paper
omit the references to ‘Christian missionaries’ Al®.S., the Eclectic Society and Mr
Hume, and to India.

Adyar, 1963. Publisher



